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BAPTISM,  &c. 


BAPTISM,  as  used  by  our  church,  involves  or  implies  a 
spiritual  covenant  or  mutual  stipulation  between  God  and 
the  persons  baptised.  Its  blessings,  therefore,  must  ne- 
cessarily be  hypothetical. 

From  our  previous  discussion  we  derived  this  conclu- 
sion,— that  the  sacrament,  and  the  heart  required  by  it, 
are  not  always  united,  and  that  the  ordinance  may  be 
received  without  any  beneficial  effect ;  and  therefore  that 
baptism  is  not  regeneration,  nor  necessarily  connected 
with  it. — Though  the  requirements  and  promises  of  the 
covenant,  as  we  have  seen,  always  implied  and  supposed 
a  regenerate  state  of  soul  and  mind  in  Abraham  and  his 
seed,  yet  it  did  not  always  meet,  in  fact,  with  that  state 
of  mind :  for  it  was  often  wanting,  not  only  before,  but 
also  after  the  sacrament  was  administered.  But  we  do 
not,  as  God  does  not,  speak  of  the  sacraments  as  they  are 
too  often  received  by  men,  but  as  they  were  and  are  in- 
tended and  appointed  to  be  received  by  him  who  has  pre- 
scribed them.  In  this  view  then  we  may  say,  that  bap- 
tism is  the  introduction  into  the  Christian  covenant. 

This  notion  of  baptism  seems  to  be  admitted  on  all 
hands,  however  persons  may  differ  in  their  ideas  respect- 
ing its  efficacy  and  importance.  The  church  of  England 
clearly  views  it  in  this  light.  We  shall  now  consider  the 
nature  and  requirements,  the  form  and  the  working  of  this 
momentous  concern. 
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BAPTISM  BY  THE  CHURCH. 

I.  Baptism  viewed  as  a  COVENANT. 

It  evidently  bears  this  character  in  our  church.  In 
our  articles  and  formularies  we  may  very  distinctly  per- 
ceive all  the  characteristics  of  a  covenant.  We  have — 

Baptism  as  the  "  instrument," — 
God  and  man  as  the  covenanting  parties, — 
Promises  on  God's  part,  and  pledges  on  man's  part, — 
The  church  and  ministers  as  spiritual  agents, — 
The  proceeding  throughout  bearing  the  character  of  a 
covenant, — and 

Suitable  admonitions  grounded  on  the  faith  of  it. 

1.  The  instrument. 

Baptism  is  a  sign  and  seal  of  a  public  engagement. 
This  is  the  doctrine  of  the  27th  Article  : — "  Baptism  is  not 
only  a  sign  of  profession  and  mark  of  difference,  whereby 
Christian  men  are  discerned  from  others  that  be  not  chris- 
tened; but  it  is  also  a  sign  of  regeneration  or  new  birth, 
whereby  as  by  an  instrument  they  that  receive  baptism 
rightly  are  grafted  into  the  church ;  the  promise  of  for- 
giveness of  sin,  and  of  our  adoption  to  be  the  sons  of  God 
by  the  Holy  Ghost,  are  visibly  signed  and  sealed;  faith  is 
confirmed  and  grace  increased  by  virtue  of  prayer  unto 
God."  The  same  view  is  given  in  the  25th  Article  : — 
"Sacraments  ordained  of  Christ  be  not  only  badges  or 
tokens  of  Christian  men's  profession  :  but  rather  they  be 
certain  sure  witnesses  and  effectual  signs  of  grace  and 
God's  good  will  towards  us,  by  the  which  he  doth  work 
invisibly  in  us,  and  doth  not  only  quicken  but  also 
strengthen  and  confirm  our  faith  in  him.  The  sacraments 
were  not  ordained, — but  that  we  should  duly  use  them. 
And  in  such  only  as  worthily  receive  the  same,  they  have 
a  wholesome  effect  or  operation  :  but  they  that  receive 
them  unworthily,  purchase  to  themselves  damnation,  as 
St.  Paul  saith."  And  in  the  26th  Article,  we  have  these 
words  : — "  Neither  is  the  effect  of  Christ's  ordinance  taken 
away  by  their  (ministers)  wickedness,  nor  the  grace  of 
God's  gifts  diminished  from  such,  as  by  faith  and  rightly 
do  receive  the  sacraments  ministered  unto  them  ;  which 
be  effectual,  because  of  Christ's  institution  and  promise, 
although  they  be  ministered  by  evil  men." 
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On  the  above  extracts  we  may  observe,  that  sacraments 
are — 

Tokens  of  Christian  men's  profession, — 
Witnesses  and  signs  of  grace  and  God's  good  will, — 
Means  by  which  he  worketh  invisibly  in,  us ;  and  that 
baptism  is — 

A  sign  of  profession  and  of  regeneration, — 
A  signature  of  God's  promises  of  adoption  and  par- 
don,— 

An  instrument  by  which  we  are  ingrafted  into  the 
church. 

2.  The  parties, — God  and  the  candidate. 

All  the  baptismal  offices,  and  the  office  for  confirmation, 
appear  to  hold  forth  the  same  view  of  baptism,  that  is, 
as  the  door  of  entrance  into  the  covenant  of  grace :  at 
least,  they  contain  all  the  essential  requisites  of  a  cove- 
nant admission.  For  though  the  office  of  "  private  bap- 
tism" may  seem  to  form  an  exception,  inasmuch  as  it  pro- 
nounces baptism  to  be  valid  and  efficacious,  although  it 
be  administered  without  the  usually  required  sponsors, 
yet  we  can  scarcely  view  it  as  any  exception  to  the  gene- 
ral requisites  implied  in  the  covenant.  It  may  be  true, 
that  the  Second  Charles's  "  commissioners,"  who  intro- 
duced the  admission  of  regeneration  without  express  spon- 
sion, went  farther  in  their  own  private  judgments,  than 
the  church  before  their  time  authorised,  yet  we  are  still 
inclined  to  think  that  it  may  be  fairly  reduced  to  the 
same  thing. 

It  is,  in  the  first  place,  only  viewed  as  a  matter  which 
iC  need  shall  compel"  the  parents  to,  under  the  apprehen- 
sion of  the  child's  danger  ; — secondly,  the  needful  en- 
gagement for  the  child  seems  to  be  implied,  as  Hooker 
supposes,  on  the  part  of  those  who  desire  to  have  it  thus 
privately  baptised.  Otherwise,  as  Bishop  Burnet  re- 
marks, in  allusion  to  the  earliest  custom,  it  may  be 
doubted  whether  it  be  a  legitimate  baptism  ; — and,  thirdly, 
this  presumption  of  sponsion  seems  to  be  acted  upon  on 
the  part  of  the  church  ;  because,  should  the  child  live, 
it  is  to  be  brought  into  the  congregation,  where  the  usual 
requirements  are  afforded  on  the  child's  behalf.  It  must 
still  be  admitted  that  the  declaration, — that  "  the  congre- 
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gation  may  be  certified  of  the  true  form  of  baptism  by 
him  privately  before  used," — seems  not  to  look  towards 
the  engagements,  but  the  "  form"  of  baptism.  Neverthe- 
less, as  the  exception  at  most  appears  in  fairness  to  apply 
only  to  infants  dying  in  their  infancy,  we  can  have  no 
wish  to  dispute  the  assumed  efficacy  of  baptism,  so  far  as 
they  are  concerned.  Only  we  must  protest  against  the 
exception  being  drawn  in  as  the  rule  for  other  cases  not 
analogous. 

This  being  premised,  we  would  observe  respecting  the 
parties,  that  the  offices  suppose  and  assert,  that  the  Al- 
mighty God  and  the  unbaptised  and  unregenerate  person, 
have  been  at  enmity,  and  are  now  about  to  become 
friends.  And  the  church  and  her  ministers  are  hereby 
exhibited  as  the  friends  of  both,  to  negociate  and  effect  a 
public  reconciliation.  God  is  addressed  and  prayed  to  as 
ever  ready,  and  willing  to  embrace  "  in  the  arms  of  his 
mercy"  all  that  with  true  repentance  and  faith  come  unto 
him.  And  the  candidate  is  treated  as  a  person  fully 
aware  of  the  evil  and  corruption  of  his  nature,  and  of  the 
divine  displeasure  under  which  he  lives  while  in  a  state  of 
nature ;  and  as  one  earnestly  desirous  of  becoming  the 
friend  of  God,  and  of  being  admitted  into  his  holy  church 
as  an  openly  professed  disciple. 

3.  The  church. 

"  The  visible  church  of  Christ,"  says  the  19th  Article, 
"  is  a  congregation  of  faithful  men,  in  the  which  the  pure 
word  of  God  is  preached,  and  the  sacraments  be  duly  ad- 
ministered according  to  Christ's  ordinance,  in  all  those 
things  that  of  necessity  are  requisite  to  the  same." 

Here  we  have  the  church  of  Christ  "  a  congregation  of 
faithful  men."  This  church  is  "  the  pillar  and  ground  of 
the  truth,"  or  the  conservator  of  God's  pure  word,  which 
it  faithfully  preaches  to  the  world  ;  and  it  administers  the 
sacraments  by  his  authority  and  in  his  name  to  those  who 
desire  to  become  its  members. 

4.  The  process. 

11  Chosen  witnesses"  are  present  to  testify  the  solemn 
vow,  promise  and  profession,  which  the  persons  baptised 
now  make  with  God,  before  the  congregation,  assembled 
to  behold  this  important  transaction — the  transaction  of 
an  immortal  soul  surrendering  itself  up  to  the  divine  Sa- 
viour, by  "  an  everlasting  covenant"  which  is  never  to  be 
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broken  :  and  at  the  same  time  the  gracious  "  promises  of 
the  forgiveness  of  sin  and  of  their  adoption  to  be  the  sons 
of  God  by  the  Holy  Ghost,  are  visibly  signed  and  sealed." 
Yes,  this  covenant  and  vow,  to  be  the  Lord's  faithful  sol- 
diers and  servants  unto  their  lives'  end,  is  solemnly  and 
deliberately  entered  into  on  the  part  of  the  persons  bap- 
tised ;  and  the  church  testifies,  that  "  Jesus  Christ  hath 
promised"  all  the  things  prayed  for, — that  this  "  promise, 
he,  for  his  part,  will  most  surely  keep  and  perform," — 
that  "  he  will  favourably  receive"  the  "  persons  present, 
truly  repenting  and  coming  unto  him  by  faith, — that  he 
will  grant  them  remission  of  their  sins,  and  bestow  upon 
them  the  Holy  Ghost, — that  he  will  give  them  the  blessing 
of  eternal  life,  and  make  them  partakers  of  his  everlasting 
kingdom." 

We  need  not  adduce  more  in  detail  with  respect  to  the 
process :  but  we  shall  subjoin  a  few  observations. 

First)  It  appears  evident  that  a  true  and  genuine  cove- 
nant is  supposed  and  considered  to  be  entered  into  in  bap- 
tism, both  on  the  part  of  God  and  man, — that  the  church 
conducts  the  ceremony, — and  that  chosen  witnesses  attend 
to  observe  the  application  of  the  "  instrument"  by  which 
all  the  blessings  and  conditions  of  the  covenant  are  "visi- 
bly signed  and  sealed  :" — 

Secondly,  That  the  character  of  this  covenant,  includ- 
ing perpetual  friendship  and  obligation,  is  of  the  nature  of 
a  marriage  union  between  Christ  and  the  new  born  spirit- 
ual members  of  his  church.  "  Repentance  whereby  we 
forsake  sin"  is  a  spiritual  divorce  from  the  world  and  the 
devil,  whose  devices  and  lusts  they  renounce.  "  Faith  in 
the  promises  of  God  made  to  them  in  that  sacrament,"  is 
a  spiritual  union  of  the  heart  with  the  Saviour.  And  the 
engagement  to  be  "  baptised  in  this  faith,"  joined  with  the 
assurance  that  they  "  will  obediently  keep  God's  holy  will 
and  commandments,  and  walk  in  the  same  all  the  days  of 
their  life,"  is,  as  the  ancient  fathers  say,  a  pledging  of 
the  soul  to  the  conditions  which  are  to  be  "performed  as 
long  as  we  live  :" — 

Thirdly,  That  the  blessings  of  this  covenant  are  "the 
unsearchable  riches  of  Christ,"  embracing  every  thing 
that  he  has  done  and  purchased  for  his  church  and  peo- 
ple,— forgiveness  of  sin — adoption  into  God's  family — 
being  heirs  of  God  and  inheritors  of  everlasting  salvation, 
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together  with  the  fulness  of  divine  grace  to  lead  them 
safely  to  the  possession  of  eternal  glory  ; — 

Fourthly,  That  the  persons  to  whom  these  privileges 
strictly  belong  are  truly  regenerate,  having  been  "  born 
of  water  and  of  the  Spirit,"  being  such  as  have  come  to 
Christ's  holy  baptism,  not  only  professing,  but  also  really 
exercising  "  repentance  towards  God  and  faith  towards 
our  Lord  Jesus  Christ."  Whether  the  grace  of  regenera- 
tion, which  is  both  a  gift  bestowed  by  God,  and  a  duty 
required  of  man,  be  strictly  possessed,  according  to  Scrip- 
ture language,  only  after  persons  have  been  baptised,  we 
have  considered  already,  and  may  more  particularly  in- 
quire into  hereafter. 

The  remarks  we  shall  make  on  this  part  of  our  subject 
are  the  following : — 

1.  Whatever   blessings  are  pronounced  or  claimed  at 
baptism,  are  subsequent  to  and  dependant  on  the  engage- 
ment by  which   persons  enter  into  covenant  with  God. 
They  are  indeed  covenant  blessings.     They  belong,  there- 
fore, as  such,  to  those  only  who  are  in  the  covenant,  and 
who  in  the  present  case  are  supposed,  according  to  the 
whole  proceeding,  to  have  truly  and  spiritually  entered 
into  covenant  with  God  in  baptism.     The  church  there- 
fore pronounces,  and  God's  word  pronounces,  that  such 
persons  are  blessed  as  heirs  of  the  covenant  of  grace. 

2.  But   such   announcement   of  blessings   necessarily 
supposes  and  implies  the  sincerity  and  spirituality  of  those 
who  enter  into  these  solemn  covenant  engagements  :  and 
this  internal  state  of  mind,  according  to  Scripture,  and 
also  our  church,  is  always  necessarily  supposed  to  accom- 
pany the  profession  then  made. 

3.  The  statement,  therefore,  which  is   made  after  the 
persons  are  baptised,  respecting  spiritual    regeneration, 
remission  of  sins,  adoption  into  God's  family,  and  being 
made  heirs  of  eternal  life,  is  of  course  not  absolute,  but 
conditional;  all  these  blessings  being  dependent  on  the 
state  of  the  heart  in  the  sight  of  God,  or  as  the  fathers 
say,  on  "  the  faith  of  the  heart,"  which  man  cannot  with 
certainty  ascertain. 

4.  But  forasmuch  as  persons  profess  to  come  to  God 
penitent  and  believing,  the  church  admits  the  profession 
and  pronounces  such   persons  blessed.     But  she  does  not 
pronounce  this  as  a.  fact  or  an  absolute  truth,  but  hypo* 
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thetically,  that  is,  on  the  supposition  of  their  repentance 
and  faith. 

5.  If  therefore  repentance  and  faith  are  not  present  at 
baptism,  regeneration,  remission  of  sins,  and  heavenly 
heirship  cannot  be  there  enjoyed  ;  for  all  these  rest  solely 
on  repentance  and  faith.  This  conclusion  is  admitted 
nearly  by  all  :  but  it  is  nevertheless  admitted  with  great 
reluctance  by  many  persons,  even  as  it  respects  adults  ; 
though  it  is  still  strenuously  denied  as  to  infants;  of 
whom  we  shall  soon  speak  particularly. 

But  we  firmly  maintain,  that  the  essence  of  the  cove- 
nant of  grace  is  such  as  has  been  stated,  namely,  a  cove- 
nant graciously  appointed  by  God  and  faithfully  and 
heartily  received  by  man,  as  the  only  way  of  salvation, — 
that  baptism  is  its  true  sign,  seal,  and  representative  :  it 
is  a  public  admission  into  this  covenant,  or  into  the  true 
church  of  Christ,  the  spiritual  and  "  elect  people  of  God  ;" 
that  "  hearty  repentance  and  true  faith"  are  as  necessary 
on  the  part  of  man  as  fidelity  on  God's  part, — and  that 
without  this  it  is  no  covenant  according  to  its  scriptural 
and  spiritual  meaning,  and  according  to  the  meaning  of 
the  church  of  England  ;  for  the  parties  before  the  church 
bind  themselves  to  a  due  fulfilment  of  all  the  obligations. 

The  Almighty  has  made  a  covenant;  he  has  revealed 
its  privileges,  blessings,  enjoyments,  and  promises.  He 
makes,  as  it  were,  a  public  declaration,  by  the  preached 
word,  that  he  is  willing  to  be  reconciled  to  guilty  and 
ruined  man,  '« through  faith"  in  the  work  and  righteous- 
ness of  his  beloved  Son.  But  until  men  individually 
"  believe  this  report,"  until  they  individually  approve 
from  the  heart  the  design  of  the  covenant,  until  they 
heartily  embrace  Christ  as  their  Saviour,  according  to  the 
Gospel, — until  these  things  be  done,  they  can  have 
"  neither  part  nor  lot"  in  this  covenant  of  salvation,  or  in 
any  of  its  saving  privileges.  Before  this  consent  is  truly 
afforded  by  man,  he  has  nothing  on  which  he  can  ground 
his  claim  :  he  has  no  covenant  right  to  its  privileges. 
Previous  to  this  spiritual  and  real  concurrence  of  the 
heart,  the  covenant  is  not  special  but  general ;  there  is 
only  a  public  promulgation  of  God's  good  will  to  men  and 
of  their  duty  to  embrace  his  salvation.  But  when  any 
one  believes  in  God  and  embraces  his  offers  of  mercy  in 
Christ  Jesus,  then  he  becomes  immediately  interested  in 
B  .5 
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all  the  provisions  of  the  covenant.  Such  persons  are  di- 
rectly invested  with  the  promised  blessings,  included  in 
that  ancient  declaration, — "  Ye  shall  be  my  people  and  I 
will  be  your  God." 

Every  covenant,  especially  that  between  the  soul  and 
God,  requires  mutual  agreement  between  the  contracting 
parties,  in  order  to  its  validity  and  efficacy.  And  it  is 
most  obvious,  that  our  church  proceeds  on  this  principle. 
Let  us  review  what  she  says  : — 1.  God  has  promised — 
"  which  promise,  he,  for  his  part,  will  surely  keep  and 
perform." — 2.  Man  promises—"  Wherefore  after  this 
promise  made  by  Christ,  ye  must  also  faithfully  for  your 
part  promise,"  that  is,  to  renounce  the  devil  and  all  his 
works — to  believe  in  God  and  to  serve  him— to  be  bap- 
tised in  this  faith — and  obediently  to  keep  God's  holy  will 
and  commandments,  and  to  walk  in  the  same  all  the  days 
of  your  life ; — 3.  All  this  is  solemnly  pledged,  and  en- 
gaged for,  and  attested  before  baptism :  then  that  holy 
and  solemn  rite  initiates  him  on  the  stipulation  by  which 
he  has  bound  himself  to  God ;  the  church  receives  him  as 
a  child  of  God,  and  giving  him  credit  for  the  sincerity, 
heartiness,  and  spirituality  of  his  profession,  she  pro- 
nounces him  regenerate,  pardoned,  and  saved ;  but  were 
she  aware  of  hypocrisy  or  defect,  she  could  not,  and  she 
would  not  pronounce  him  blessed. — 4.  His  blessings 
then,  whether  of  regeneration,  adoption,  justification,  or 
salvation,  are  not  absolute,  but  hypothetical !  Indeed,  the 
expectation  that  the  candidate  should  render  the  "  answer 
of  a  good  conscience  towards  God"  was  universal  in  the 
church  from  the  beginning. 

It  is  therefore  a  subject  of  no  ambiguity,  that  in  order 
to  the  due  effects  of  baptism,  there  must  be  a  spiritual 
concurrence  and  a  cleaving  of  the  heart  to  God  in  that 
ordinance.  It  is  not  a  rite  without  conditions.  It  is  a 
rite  which  stands  as  a  token  of  the  covenant.  It  is  a 
sacrament  on  which  is  recorded  a  pledge  or  "  oath"  of  our 
fidelity.  It  is  a  rite  which  "  doth  represent  unto  us  our 
profession."  It  is  an  ordinance  which  as  a  witness,  joined 
with  other  witnesses,  claims  from  us  constantly  the  per- 
formance of  our  engagements.  It  is  a  rite  which  seals  to 
us  all  the  rich  and  delightful  mercies  "  promised  to  us  in 
that  sacrament."  But  the  promises  made  in  that  sacra- 
ment, are  most  certainly  made,  not  simply  or  absolutely  to 
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those  who  are  baptised,  but  to  those  who  believe  and  are 
baptised. 

We  shall  now  conclude  these  observations  by  stating 
the  following  obvious  and  incontestible  positions  : — 

1.  That  a  right  and  spiritual  disposition  in  baptism  is 
by  our  church  and  in  the  Scripture,  made  necessary  to  the 
due  effects  of  baptism  ; — 

2.  That  consequently  to  those  who  have  not  this  right 
disposition,  the  blessings  pronounced  do  not  belong  ; — 

3.  That  it  is  therefore  demonstrated,  that  the  blessings 
pronounced  in  baptism  are  not  pronounced  absolutely,  but 
hypothetically ,  that  is,  on  the  supposition  of  there  being 
spirituality  of  mind  in  those  who  profess  "  the  faith  of 
Christ  crucified  ;" — 

4.  That  as  subsequent  conduct  too   frequently  shews 
that  the  profession  was  without  spirituality  of  mind,  the 
regeneration    and  justification   of  such    persons   remain 
without  their  reality,  and    have    nothing  belonging   to 
them  but  the  name. 

It  may  be  said,  as  it  has  been  said,  that  with  respect  to 
adults,  who  come  to  be  baptised  with  insincere  and  un- 
faithful minds,  they  "  do  not  at  present  receive  any  benefit 
from  their  baptism  ;"  and  as  there  is  but  one  baptism,  it 
is  a  great  and  awful  uncertainty,  whether  they  ever  may  : 
but  that  with  respect  to  infants,  who  "  cannot  be  unbe- 
lievers," and  therefore  cannot  put  any  "  bar  or  obstruc- 
tion" in  this  "  channel"  of  divine  communication,  it  is 
uniformly  maintained,  that  baptism,  as  to  them,  really 
"  confers  the  graces  which  it  represents."  And  therefore 
that  all  infants  are  regenerated  and  saved  by  baptism. 
The  church,  and  the  Scripture,  are  declared  to  be  of  one 
mind  on  this  point.  Thus,  under  the  profession  of  admit- 
ting what  Bishop  Mant's  Tract  did  not  admit,  namely, 
the  necessity  of  "  faith  and  repentance,"  in  order  to  the 
due  effects  of  baptism,  modern  writers  of  the  same  school 
confine  the  necessity  to  adults  solely ;  and  thus  evade  the 
practical  utility  of  the  admission  in  general,  inasmuch  as 
the  general  body  of  our  population  is  baptised  in  infancy. 
We  shall  under  the  next  head  examine  the  validity  of  this 
plea,  and  inquire  into  the  evidence  for  infant  regeneration 
— the  pretensions  on  which  they  claim  for  our  church  the 
assertion  of  their  doctrine — and  the  general  state  of  the 
controversy. 
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II.   The  Case  o/ INFANTS. 

We  shall  give  here  a  general  and  brief  sketch  of  our 
views  respecting  the  case  of  infants,  and  then  we  shall 
more  minutely  attend  to  the  particulars  respecting  them. 
It  appears  to  us  that  both  in  the  Scripture  and  by  the 
Church  of  England,  infants  are  spoken  of  and  dealt  with 
as  adults. 

1.  They  seem  to  be  involved  with  their  parents  and  to 
be  treated  like  them,  until  they  come  of  years  to  answer 
for  themselves.     The  evidence  of  this  truth  will  appear 
both  from  the  nature  of  the  case  and  from  matter  of  fact : 
— First,  Male  infants  under  the  Abrahamic  covenant  were 
bound  to  be  circumcised  as  well  as  their  fathers.     Yet 
from  the  necessity  of  the  case  they  must  depend  on  their 
parents  for  qualifications,  conditions,  pledges  and  expec- 
tations ; — secondly,  in  fact,  the  male  child,  if  uncircum- 
cised  after  eight  days,  was  esteemed  and   treated  as  a 
violator  of  God's  covenant.  (Gen.  xvii.  14.)    The  punish- 
ment, however,  as  in  the  case  of  Moses,  might  be  trans- 
ferred to  the  parent,  who  from  his  neglect  was  the  person 
actually  guilty.  (Exod.  iv.  14.) 

2.  May  we  not  then  inquire,  why  should  not  the  infant 
be  as  capable  of  being  esteemed  a  due  receiver  of  the 
covenant  as  the  violator  of  it  ?     It  must  be  admitted  that 
there  was  double  guilt  in  the  violation,  that  is,  the  original 
guilt  of  the  infant  and  the  actual  guilt  of  the  parent.    But 
as  God's  judgments  visit  only  "  three  or  four  generations," 
and  his  mercies  "  a  thousand,"  why  should  we  object  to 
his  blessing  the  infant  in  the  parent,  if  he  chose  to  do  so? 

3.  God  involved  Adam's  posterity  in  his   behaviour ; 
and  the  promise  to  "  Abraham  and  his  seed,"  as  a  type  of 
Christ,  the  second  Adam,  appears  to  involve  and  include 
his  posterity. 

4.  This  union  of  the  parents  and  children,  with  its  con- 
sequences, seems  to  have  been  believed  as  a  doctrine  and 
complained  of  as  a  fact,  by  the  carnal  Jews  in  Ezekiel's 
days.     And  while  they  appear  to  have  derived  from  God's 
threatenings  and  dealings  a  "  proverb,"  not  always  untrue 
in  itself,  they  made  a  wrong  application  of  it ;  and  thus 
endeavoured  to  throw  the  guilt  of  their  sinful  imitation  of 
their  wicked  parents,  upon  God's  providence,  and  so  to 
excuse  themselves.    "  The  fathers  have  eaten  sour  grapes, 
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and  the  children's  teeth  are  set  on  edge."  And  we  may 
observe  that  God's  reproof  of  their  misapplication  of  the 
proverb,  is  only  applicable  to  those  who  were  come  to 
years  of  discretion,  and  who  therefore  should  be  dealt 
with  according  to  their  own  actual  conduct.  It  is  truly  a 
matter  of  fact  that  during  infancy  children  are  often 
treated,  in  the  course  of  providence,  as  the  parent. 

5.  We  have  before  shewed,  that  the  covenant  and  the 
promise  of  Abraham,  is  "  come  upon  the  Gentiles,"  or  the 
Christian  church,    and  has  come  by  faith.     The   same 
divine  economy  therefore  respecting  the  infants  of  Chris- 
tian believers,  must  be  looked  for  and  acted  upon  under 
the  new  as  under  the  old  or  patriarchal  dispensation. 

6.  This  idea  of  a  natural  union  between  the  Christian 
and  his  offspring,  forming  the  basis  of  a  covenant  union 
between  those  infants  and  the  Most  High,  seems  to  have 
been  esteemed  by  the  early  fathers,  and  is  still  esteemed 
by  our  church  as  a  principal  and  sufficient  ground  for 
dealing  with  them  as  with  adults.    "  Else  were  your  chil- 
dren unclean  ;  but  now  are  they  holy,"  or  clean,  is  a  text 
generally  considered,  we  believe,  by   the  fathers  and  by 
moderns  too,  as  referring  to  the  natural  right  of  such 
infants  to  be  spiritually  dedicated  to  God ;  and  also  to 
God's  right  to  expect,  that  Christian  parents  should  dedi- 
cate their  offspring  to  Him. 

7.  The  substitution  of  sponsors  is,  in  the  case  of  infants 
in  civil  life,  practised  every  day  in  our  own  and  every 
other  civilised  nation ;    which,  though   it  do  not  wholly 
reach  the  case  before  us,  may  nevertheless  serve  to  illus- 
trate and  justify  it.     In  civil  cases  the  infant  is  supposed 
to  concur  in  and  to  allow  the  transaction  of  his  guardians 
on  his  behalf,  and  is  legally  bound  accordingly.     And 
something  like  this,  or  in  a  way  similar  to  it,  must  have 
been  implied  in  the  case  of  circumcision. 

FIRST.  Infants  are  by  our  church  baptised  as  adults. 
This  is  a  position  that  cannot  be  fairly  denied  by  any  who 
carefully  attend  to  the  structure  of  her  baptismal  docu- 
ments and  to  the  source  from  which  she  derives  the  right 
of  infants  to  baptism.  And  we  think,  that  a  due  conside- 
ration of  the  evidence  on  this  point,  and  of  the  natural 
consequences  resulting  from  it,  will  lead  us  to  a  very  suffi- 
cient answer  to  those  who  contend  for  the  necessary  and 
universal  regeneration  of  infants  in  baptism. 
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The  proof  that  in  our  church  infants  are  looked  upon 
and  baptised  as  adults,  is  very  clear  and  satisfactory.  The 
case  of  "  private  baptism,"  already  considered,  some  may 
view  as  an  exception ;  for  certainly  it  is  not  the  rule :  and 
as  an  exception  let  it  avail  as  much  as  it  will  avail.  It 
can  avail  no  further  than  the  analogy  extends,  that  is,  to 
the  regeneration  and  salvation  of  infants  dying  in  their 
infancy.  But  this  proves  nothing  respecting  those  who 
live  and  are  introduced  into  the  church  by  sponsion,  the 
future  life  of  whom  must  stand  for  evidence  as  to  what  has 
or  what  has  not  taken  place  at  or  before  baptism.  Ex- 
cept in  this  case,  the  church  proceeds  from  first  to  last  in 
the  same  manner  towards  infants  as  towards  adults,  that 
is,  in  all  things  essential  to  their  public  introduction  under 
the  covenant  of  grace  by  baptism  : — 

1.  The  27th  Article,  which  speaks  "of  baptism,"  ex- 
presses the  same  things  as  to  adults  and  infants.     There 
is  no  constitutional  difference  made. 

2.  The    Catechism    expressly  proceeds   on   the   same 
ground,  requiring  of  infants  "  repentance  and  faith,"  as 
well  as  of  adults.     And  it  anticipates  and  answers  the  ob- 
jection which  arises  from  the  incapacity  of  their  "tender 
age"  to  perform  what  is  required,  by  telling  us,  that  "  they 
promise  them  both,"  that  is,  repentance  and  faith,  "  by 
their  sureties,"  and  that,  "  when  they  come  to  age,  them- 
selves are  bound  to  perform"  this  promise.     The  church 
charitably  admits  this  suretyship  as  the  act  and  deed  of 
the  infants  themselves,   and  baptises  and  blesses  them 
accordingly. 

3.  The  baptismal  office  is  (mutatis  mutandis)  precisely 
the  same  for  infants  as  for  adults  in  every  material  point. 
The  prayers  are  really,  though  not  verbally,  the  same — 
the  stipulations  of  renunciation,  of  faith  and  of  holy  obe- 
dience, are  the  same — the  covenant  and  promises  referred 
to  are  the  same — and  the  same  blessings  are  pronounced 
in  both  cases. 

But  there  is  something  very  striking  in  the  manner  in 
which  that  action  of  our  Saviour  towards  the  children  is 
introduced  in  the  service,  and  from  which  his  promises  to 
infants  are  inferred,  that  we  cannot  but  notice  it: — 
"  Dearly  beloved,  ye  have  brought  this  child  here  to  be 
baptised ;  ye  have  prayed,  that  our  Lord  Jesus  Christ 
would  vouchsafe  to  receive  him,  to  release  him  of  his  sins, 
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to  sanctify  him  with  the  Holy  Ghost,  to  give  him  the 
kingdom  of  heaven  and  everlasting  life."  That  they  have 
prayed  for  these  blessings  is  very  true ;  but  it  goes  on 
and  says, — "  Ye  have  heard  also  that  our  Lord  Jesus 
Christ  hath  promised  in  his  gospel  to  grant  all  those 
things  that  ye  have  prayed  for."  Then  we  must  ask  in 
what  words  hath  Christ  promised  all  these  things ;  and 
whether  with  or  without  conditions  ?  Do  these  words — 
"  Suffer  little  children  to  come  unto  me,  for  of  such  is 
the  kingdom  of  heaven" — warrant  us  in  saying,  that 
"  Christ  hath  promised  all  these  things,"  namely,  adop- 
tion, pardon,  holiness  and  salvation,  to  this  child?  If 
these  are  promised  without  conditions,  and  apply  to  all, 
every  child  must  be  eternally  saved.  If  with  conditions, 
what  are  those  conditions?  because  none  are  here  ex- 
pressed. 

We  admit  that  our  Lord's  words—"  Suffer  little  chil- 
dren to  come  unto  me" — fully  warrant  the  inference,  that 
we  should  suffer  them  to  come  to  him  in  baptism,  though 
that  is  not  expressly  stated.  And  further,  the  words — 
"  of  such  is  the  kingdom  of  heaven" — are  a  sufficient 
ground  for  concluding  that  our  Saviour  "  favourably 
alloweth"  such  "  a  charitable  work"  as  that  of  devot- 
ing infants  to  him  by  baptism.  But  there  is  nothing 
directly  "promised"  in  these  words  respecting  "  all  these 
things  prayed  for."  Though  the  words  are  very  delight- 
ful, and  our  Lord's  "  outward  gesture  and  deed"  extremely 
encouraging ;  they  yet  do  not  amount  to  any  direct  or 
express  promise  absolutely  made  to  infants  in  their  bap- 
tism :  nor  indeed  does  the  address  so  represent  it ;  for  it 
is  added, — "  Which  promise,  he,  for  his  part,  will  most 
surely  keep  and  perform." 

Here  we  see, — 1.  That  there  are  two  parties  concerned 
in  the  fulfilment  of  this  promise,  and  that  our  Lord  Jesus 
Christ  does  not,  in  the  view  of  our  church,  engage  for  the 
child,  but  only  for  his  "  own  part"  of  the  transaction ; 
which  is  treated  throughout  as  a  federal  act,  as  a  promise 
every  way  conditional; — 2.  That  the  church  only  answers 
for  the  certainty  on  Christ's  part,  leaving  it  at  most  but 
hopefully  certain  as  to  the  performance  on  the  other  part ; 
— 3.  That  the  "  promise"  on  the  part  of  the  infant,  being 
first  that  of  his  sureties  and  then  of  himself,  is,  that  "he 
will  renounce  the  devil  and  all  his  works,  and  constantly 
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believe  God's  holy  word,  and  obediently  keep  his  com- 
mandments ;" — 4.  That  the  promise  of  Christ  respecting 
adoption,  pardon,  justification  and  salvation,  is  here  viewed 
as  essentially  one  promise,  though  including  many  united 
blessings  ;  and  that  the  promise  to  renounce  the  devil  and 
his  works,  to  believe  in  God  and  to  keep  his  command- 
ments, is  in  reality  but  one  promise>  which  is  to  be  faith- 
fully made,  and  constantly  observed  to  the  end  of  life  ; — 
5.  That  the  attempt  therefore  to  separate  regeneration, 
here  called  sanctification  by  the  Holy  Ghost,  from  salva- 
tion, and  so  to  make  regeneration  absolute  and  dependent 
on  no  condition  whatever,  and  salvation  dependent  on 
future  contingencies, — is  a  violation  of  reason  and  of  all 
analogy  ; — 6.  That  the  whole  is  set  forth  as  a  true  stipu- 
lation, covenant  and  promise  on  the  part  of  the  child,  as 
well  as  on  the  part  of  our  Saviour,  and  that  though  it  be 
certain  on  his  part,  it  would  be  insanity  to  assert  that  it  is 
so  on  the  part  of  the  infant,  though  it  be  charitably  ad- 
mitted to  be  so.  It  must  be,  therefore,  an  inevitable  con- 
clusion, that  regeneration  in  baptism  is  in  every  way 
hypothetical,  when  applied  to  infants,  as  well  as  when 
applied  to  adults; — 7.  That  the  blessings  prayed  for  and 
said  to  be  "promised, "may  be  admitted  to  belongspiritually 
to  every  one  who  is  spiritually  of  the  kingdom  of  heaven, 
whether  infant  or  adult,  and  that  it  is  no  unfair  inference, 
that  those  blessings  are  hypothetical ly  promised  to  all,  but 
absolutely  only  to  the  spiritual  members  ; — 8.  That  as  our 
Lord  cannot  be  understood  to  mean,  that  all  infants,  whe- 
ther baptised  or  unbaptised,  are  of  "the  kingdom  of  heaven," 
and  that  as  there  is  here  no  direct  allusion  to  baptism, 
nor  any  express  promise  to  infants  with  respect  to  baptism, 
our  church  seems  to  have  acted  wisely  and  cautiously  in 
not  considering  the  passage  in  that  express  and  exclusive 
form; — 9.  That  we  may  therefore  infer,  that  she  has 
derived  her  mode  of  baptising  infants  from  the  general 
principles  and  directions  of  the  Gospel — "  If  thou  believ- 
est" — "  repent  and  be  baptised ;"  but  that  she  has  derived 
boldness  and  encouragement  from  our  Lord's  language 
and  conduct  towards  these  children,  in  hoping  for  and 
expecting  his  blessing  upon  them  ; — 10.  That  in  the  case 
of  infants,  our  church  considers  "  all  these  things,"  that  is, 
reception,  pardon,  sanctification  and  salvation,  as  sus- 
pended on  and  connected  with  the  promise  of  Christ,  on 
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his  part,  and  on  the  promise  of  the  infant,  faithfully  made 
at  the  time,  and  constantly  observed  on  his  part,  as  to 
renunciation,  faith  and  obedience,  to  the  end  of  his  life. 

4.  The  office  of  confirmation  recognises  the  engage- 
ments made  by  the  candidates  in  their  infancy,  as  engage- 
ments of  their  own  :  and  they  are  consequently  considered 
and  supposed  to  have  spiritually  entered  into  covenant 
with  God  at  their  baptism,  to  have  become  regenerate  by 
water  and  the  Holy  Ghost,  and  to  have  actually  received 
the  forgiveness  of  all  their  sins,  even  as  adults,  "  coming 
in  repentance  and  faith,"  are  allowed  to  have  done.  And 
it  must  be  specially  noticed,  that  at  their  confirmation 
they  are  not  called  upon  to  enter  into  a  new  covenant 
and  engagement  with  God,  but  to  ratify,  "  openly  before 
the  church,"  and  to  confirm  the  same  engagement  which 
has  been  already  made  in  their  name  at  their  baptism  ; 
and  that  they  do  not  then  make  but  "  renew  the  solemn 
promise  and  vow,  that  was  made  in  their  name  at  their 
baptism,  ratifying  and  confirming  the  same  in  their  own 
persons,  and  acknowledging  themselves  bound  to  believe 
and  to  do  all  those  things  which  their  godfathers  and 
godmothers  then  undertook  for  them." 

We  need  not  multiply  arguments  on  a  point  so  clear. 
It  is  most  obvious  that  our  church  baptises  infants  on  the 
same  ground  with  adults,  speaking  of  them,  and  pronounc- 
ing respecting  them,  exactly  as  if  they  were  adults. 

SECONDLY.  Of  the  circumstantial  difference  between 
infants  and  adults,  our  church  makes  no  account. 

That  there  is  a  circumstantial  difference,  there  can  be 
no  doubt.  Adults  can  answer  for  themselves,  infants 
cannot.  But  our  church  views  the  subject  scripturally  and 
charitably  ;  and  what  therefore  is  wanting  on  the  part  of 
infants,  she  trusts  will  be  graciously  supplied,  on  the  part 
of  our  kind  and  compassionate  Lord,  who  will  have  mercy 
rather  than  sacrifice,  through  the  medium  of  those  who 
represent  them,  and  who,  as  far  as  one  person  can  stand 
in  the  place  of  another  where  mercies  and  blessings  so 
numerous  and  needful  are  presented  to  us,  answer  in 
their  name,  that  they  shall  fulfil  the  engagements  made 
for  their  benefit. 

The  church  seems  to  have  two  important  things  in  view, 
— the  necessity  that  exists  as  to  infants,  they  being  sinful 
as  well  as  adults, — and  the  mercy  of  God  indicated  in  his 
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previous  dispensation,  and  apparently  renewed  by  our  Lord 
in  his  conduct  towards  them. 

We  hence  offer  the  following  remarks: — 1.  The  bap- 
tismal offices  and  the  Articles,  on  the  true  foundation  of 
Scripture,  consider  both  infants  and  adults  as  partakers 
of  "original  sin"  and  guilt  in  Adam,  and  as  lying  under 
certain  condemnation  on  its  account. — 2.  When  therefore 
the  church  introduces  adults  or  infants  by  baptism,  into  the 
Christian  covenant,  she  does  so,  in  both  cases,  with  the 
express  desire  and  prayer,  that  they  may  attain  those 
blessings,  under  the  covenant  of  grace,  which  "  by  nature 
they  cannot  have." — 3.  The  church  charitably  hopes,  that 
Christ,  who  was  "  much  displeased"  with  his  disciples, 
because  they  forbade  little  children  to  come  unto  him,  will 
graciously  accept  infants,  brought  unto  him  by  the  good- 
will of  their  representatives,  as  if  they  came  in  their  own 
name.  And  they  pray  for  them,  believe  and  bless  them, 
and  accordingly  declare  them  regenerate  and  blessed. — 
4.  It  is  moreover  obvious,  that  it  is  a  new,  internal  reno- 
vation and  sanctification  of  soul,  that  is  sought  for, 
pledged,  and  hypothetically  pronounced  to  be  obtained ; 
for  that  alone  can  answer  the  necessities  of  the  case,  and 
repair  the  deadly  effects  of  original  sin,  or  cure  "  the  fault 
and  corruption  of  the  nature  of  every  man  that  is  naturally 
engendered  of  the  offspring  of  Adam."  Forasmuch  as 
every  man  is  by  nature  *'  very  far  gone  from  original  righ- 
teousness, and  is  of  his  own  nature  inclined  to  evil,  so  that 
the  flesh  lusteth  always  contrary  to  the  spirit,"  nothing 
but  a  spiritual  regeneration  or  renovation  of  his  nature, 
can  serve  his  turn,  or  designate  his  character  as  born  of 
God,  as  a  member  of  Christ  in  the  covenant  of  grace,  and 
as  an  heir  of  everlasting  glory  ;  as  we  especially  proved  in 
our  first  number  on  the  nature  of  regeneration. 

THIRDLY.  A  fair  conclusion  may  be  hence  drawn  as  to 
the  church's  view  respecting  the  regeneration  of  infants 
in  baptism. 

That  she  admits  the  regeneration  of  infants  in  baptism, 
cannot  be  denied.  But  she  does  the  same  with  respect  to 
adults  :  of  which  we  have  been  speaking,  and  may  speak 
more  hereafter.  The  present  question  is  simply  respect- 
ing the  regeneration  of  infants.  On  this  point  the  con- 
troversy very  greatly  hinges.  Our  opponents,  we  believe, 
do  strenuously  contend  for  it  as  a.  fact,  and  not  merely  as 
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a  charitable  conclusion,  grounded  upon  a  Divine  constitu- 
tion, that  "  infants  are  universally  regenerated  in  bap- 
tism." There  are  several  points  involved  in  this  position, 
such  as,  the  meaning  attached  to  the  baptismal  regenera- 
tion of  infants — whether  it  be  different  from  that  of 
adults — and  the  ground  on  which  it  is  contended,  that 
they  are  universally  regenerated,  while  adults  are  not 
allowed  to  be  thus  universally  regenerated.  These  may 
each  in  their  course  receive  due  attention  ;  but  our  present 
question  is  this, — 

Is  there  any  ground  for  the  conclusion  that  infante, 
more  than  adults,  are  universally  regenerated  in  baptism  ? 

If  there  be  a  peculiarity  distinguishing  their  case,  it 
must  arise  from  one  of  these  two  considerations  : — that 
there  is  something  advantageous  peculiar  to  sponsors, — 
or,  something  peculiar  to  infants. 

First,  Sponsors. 

We  have  shewn,  by  the  evidence  of  our  church  docu- 
ments, that  she  baptises  infants  by  means  of  their  repre- 
sentatives, as  if  they  were  adults  ;  and  pronounces  them, 
as  in  the  case  of  adults,  regenerate  and  saved.  But  as 
she  admits  them  by  representation,  it  would  be  a  strange 
conclusion  to  maintain,  that  the  nature  of  a  person's 
office,  when  representing  another,  must  needs  be  more 
perfect  or  more  efficacious,  than  when  representing  him- 
self. The  sponsors,  therefore,  cannot  be  considered  in  a 
superior  light  than  persons  who  are  of  age  to  answer  for 
themselves.  There  is  indeed  in  the  case  of  representation, 
a  double  insecurity  : — the  sponsor  may  fail  in  the  office  he 
in  kindness  undertook  to  perform, — and  the  infant  may 
be  disobedient :  even  Abraham  himself,  the  father  of  the 
faithful,  could  say  no  more  on  the  fact  of  the  infant  ful- 
filling his  engagements  hereafter,  than  that  faith  and 
charity  led  him  to  hope  he  would  do  so. 

So  far  then  as  sponsors  are  concerned,  it  is  per- 
fectly clear,  that  less  confidence  must  be  inspired  by 
the  representative,  when  acting  for  another,  than  when 
acting  for  himself;  on  the  principle  of  even  a  virtuous 
anxiety  being  stronger  for  himself  than  for  another,  and 
especially  on  the  ground,  that  when  performing  the  kind- 
est and  most  beneficent  act  for  an  infant,  you  cannot  be 
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certain,  that  when  he  comes  of  age  he  will  approve  and 
sanction  what  has  been  done  in  his  name. 

Secondly •,  Infants. 

On  this  subject  much  confident  assertion  is  made, 
many  positions  assumed,  and  conclusions  drawn,  which, 
we  conceive,  neither  Scripture  nor  truth  will  warrant.  It 
is  assumed,  that  sacraments  are  "  channels"  of  Divine 
grace,  and  as  such  "  convey  the  blessings  which  they  re- 
present,"— that  baptism,  as  it  represents,  so  it  conveys 
regeneration  and  salvation, — that  faith  in  adults  is  no 
further  necessary  than  negatively,  as  it  removes  an  impedi- 
ment out  of  the  way,  namely,  unbelief;  but  that  infants 
cannot  be  unbelieving,  that  they  cannot  oppose  any  bar 
or  impediment  to  the  flowing  of  grace,  in  the  channel 
which  Christ  appointed  in  baptism.  Therefore,  the  con- 
clusion is  confidently  arrived  at, — that  infants  are  univer- 
sally regenerate  in  baptism. 

We  have  made  reference  to  the  Scripture  on  this 
point,  and  shall  still  refer  to  it :  we  have  briefly  collated 
the  church  documents,  with  the  same  view.  The  fathers 
are  considered,  both  by  Hooker  and  Professor  Pusey,  as 
universally  insisting  on  the  "  answer  of  a  good  con- 
science towards  God,"  at  baptism,  and  that  they  con- 
sidered interrogatories  as  apostolical. 

The  whole  consideration,  therefore,  on  which  regenera- 
tion and  salvation  were  pronounced  at  baptism,  and  are 
still  pronounced  by  our  church,  seems  indubitably  to  in- 
volve these  two  things  : — a  stipulation  of  renunciation,  of 
faith,  and  obedience,  on  the  part  of  the  baptised, — anda 
charitable  belief  on  the  part  of  the  church,  that  the  pro- 
fession  made  is  holy  and  sincere.  It  is  on  these  accounts 
that  the  church,  on  God's  part  and  in  his  name,  pro- 
nounces the  regeneration  and  salvation  both  of  infants  and 
adults,  making  no  difference  between  them. 

The  notion  of  a  "  CHARITABLE"  supposition  is  strenuously 
opposed  by  Bishop  Bethell,  and  also  by  Professor  Pusey. 
They  contend  that  the  blessings  pronounced  on  infants  are 
absolute,  and  not  conditional.  "  It  is,"  says  the  Bishop, 
"  universally  allowed,  indeed  it  is  plainly  taught  in  our 
office  for  the  baptism  of  those  of  riper  years,  that 
the  baptised  adult  is  declared  regenerate,  upon  the  sup- 
position of  his  sincerity.  But  in  the  case  of  infants,  no 
such  supposition  can  possibly  be  made:  and,  conse- 
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sequently,  the  principle  of  charitable  supposition  fails, 
upon  the  common  grounds  of  analogical  reasoning.  But 
it  is  urged,  that  because  sincerity  is  supposed  in  the  case 
of  adults,  something  like  sincerity  is  supposed  in  the  case 
of  infants, — or,  that  their  vows  and  promises  will  be  per- 
formed. Here  again,  the  principle  fails.  We  pronounce 
an  adult  regenerate,  not  on  a  presumption  that  his  pro- 
mises will  be  performed,  but  on  a  supposition  that  his  pro- 
fessions are  sincere."  P.  97.  This  last  sentence  is  cer- 
tainly a  just  representation  :  but  he  adds: — "  Precisely 
in  the  same  manner  we  pronounce  the  infant  regenerate, 
not  on  the  supposition  of  an  imaginary  sincerity,  [cer- 
tainly not,  but  of  a  real  one,]  but  because  we  know  that 
he  cannot  be  insincere,  and  are  convinced  that  there  can 
be  no  other  bar  to  his  regeneration."  P.  98. 

His  lordship,  himself  has  in  this  argument,  violated  "the 
principles  of  analogical  reasoning."  For  so  long  as  he 
admits  professions  to  be  made  on  behalf  of  infants,  so  long 
he  must  allow  these  professions  to  be  "  sincere,"  in  order 
to  be  "  effectual."  It  is  a  most  extraordinary  thing,  that 
when  the  church  has  adopted  a  mode  of  substitution  on 
behalf  of  infants,  and  thus  imitated  remote  antiquity  for 
their  benefit,  the  bishop  should  take  advantage  of  this 
confessedly  unequal  method  of  baptization,  and  try  to 
make  it  go  beyond  and  outstrip,  in  virtue  and  universality, 
the  real  and  positively  "  instituted"  mode  of  Scriptural 
baptism,  from  which  the  substitution  has,  by  "  God's  in- 
dulgence," as  Hooker  terms  it,  and  the  "church's  charity," 
been  hopefully  derived ! 

And  what  can  his  lordship  mean  by  "  imaginary  sin- 
cerity ?"  Are  not  the  sponsors  supposed  to  pledge  for  the 
infant  in  real  and  not  in  "  imaginary  sincerity  ?"  And  is 
not  the  infant  "  bound  to  believe  and  to  do  all  they  have 
promised"  for  him,  and  to  do  it  with  real  and  not  imagi- 
nary sincerity,  when  he  comes  of  age  to  answer  for  him- 
self? And  when,  according  to  the  nature  of  the  case,  the 
will  of  the  infant  is  in  charity  supposed  to  be  involved  in 
the  will  of  the  sponsor,  where  is  the  absurdity  of  further 
supposing  that  will  to  be  "  sincere  ?"  "  He  cannot  be  in- 
sincere." Then  he  z's  sincere,  according  to  Augustine's 
mode  of  arguing  on  our  Saviour's  words — "  He  that  is  not 
with  me  is  against  me," — and,  "  He  that  is  not  against  us 
is  on  our  part."  And  by  this  argument  the  limbus  pue- 
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rorum,  or  middle  way,  was  destroyed,  which  some  had  in- 
vented for  unbaptised  infants,  whom  Augustine  consigned 
over  to  eternal  destruction.  But  could  not  the  same  neu- 
tral, non-"  insincere"  disposition  be  supposed  in  adults 
also  ?  How  then  would  such  non-insincere  persons  be 
esteemed  and  pronounced  as  sincere  ?*  But  if  true  sin- 
cerity be  dispensed  with,  on  what  foundation  is  baptism 

*  Archbishop  Lawrence  is  quite  sarcastic  about  infant  sincerity,  as  if 
it  involved  a  gross  absurdity.  But  against  whom  does  he  point  this 
weapon  1  It  must  in  its  action  strike,  and  wound,  and  deeply  wound 
the  reputation  of  the  Fathers,  of  Hooker,  of  our  church,  and  ultimately 
of  Scripture,  and  perhaps  of  himself:  for — 

1.  If  we  suppose  infant  sincerity  to  be  absurd,  the  Fathers,  Hooker, 
and  the  church,  must  bear  the  charge  :  for  to  suppose  the  sincerity  of  in- 
fants absurd,  is  to  suppose  them  incapable  of  stipulating.     Our  church 
says,  "  forasmuch  as  this  child  hath  promised,"  &c. ;  it  hath  stipulated 
by  the  very  assumption.     If,  therefore,  it  be  assumed  to  have  stipulated, 
it  is  assumed,  that  it  is  capable  of  doing  so.     Then  it  is  assumed  to  be 
capable  of  stipulating  well  or  ill,  as  others  are.     To  assume  that  the  child 
cannot  stipulate  well,  that  is,  sincerely,  is  to  assume  that  it  cannot  stipu- 
late at  all.     But  the  Fathers,  the  church,  and  Hooker,  say,  that  the 
child   does  stipulate,  that  it  does  "  promise."      Then  its   sincerity   is 
assumed  ;  and  on  this  assumption,  its  regeneration  is  declared. 

2.  Bishop  Bethell  and  Professor  Pusey  assert,  from  Augustine,  that 
the  infant  "  cannot  be  insincere, — cannot  be  an  unbeliever."     It  must 
then  be  a  believer,  contrary  to  the  Archbishop,  or  it  does  not  engage  at 
all,  which  is  contrary  to  the  Fathers,  the  church,  and  Hooker.     But  if 
the  child  hath  promised,  it  must  have  done  so  with  sincerity  or  insin- 
cerity :  and,  under  different  circumstances,  each  will  be  found  in  fact  to 
take  place.     So  that  the  Archbishop,  in  assuming  that  the  infant  cannot 
be  "  sincere,"  and  Dr.  Pusey  and  the  Bishop  in  asserting  that  the  infant 
in  its  promises  cannot  be  "  insincere,'1  are  all  involved  in  error ;  for  it  may 
be  either,  otherwise  the  admitted  stipulation  is  altogether  destroyed. 

3.  The  Scripture  is  assailed :  for  if,  as  the  Fathers  assert,  "the  an- 
swer of  a  good  conscience,"  alludes  to  the  practice  considered  to  be  then 
common  in  the  church,  namely,  to  the  questions  and  answers  made  at 
baptism,  the  Archbishop's  reflections  must  fall  on  the  Scripture  itself: 
for  that  text  cannot  be  restricted  to  adults,  without  destroying  infant  bap- 
tism, as  well  as  infant  "  sincerity."     But  if  the  custom  of  answering  was 
not  then  practised,  it  probably  arose  from  the  above  words  of  St.  Peter. 
For  if  the  salvation  at  baptism  arise  not  in  reality  from  "  the  washing 
away  of  the  filth  of  the  flesh,"  but  from  the  "  answer  of  a  good  con- 
science towards  God,"  (that  is,  a  good  conscience  of  sincerity  when  they 
professed  their  faith  at  baptism,)  the  absolute  necessity  of  a  "  good  con- 
science" is  thereby  expressed,  and  must  be  acknowledged  to  be  of  Divine 
authority.     Then  how  could  the  primitive  church  avoid  seeking  to  elicit 
from  every  candidate,  young  or  old,  an  expressed  pledge  of  the  same 
"  good  conscience  towards  God,"  before  they  could,  on  Scriptural  autho- 
rity, declare  those  blessings  of  regeneration  and  salvation,!  to  which  that 
"  good  conscience"  was  absolutely  necessary? 
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administered  ?  And  on  what  persuasion  shall  we  rest  any 
promised  blessings  ?  To  whom  are  covenant  mercies  pro- 
mised ?  If  sincerity  is  not  required  in  infants,  what  is 
required  ?  The  bishop  says, — "  Such  qualifications  for 
baptism  as  God  will  be  pleased  to  accept."  P.  100.  But 
what  are  they  ?  God  has  nowhere  been  pleased  to  ex- 
press that  he  will  accept  any  thing,  as  "  qualifications"  for 
salvation,  short  of  "repentance  and  faith."  And  "in- 
fants," as  the  bishop  assures  us,  "  stand  precisely  in  this 
respect  (that  of  being  by  nature  the  children  of  wrath, 
and  therefore  needing  salvation)  on  the  same  footing  with 
worthy  adults."  P.  101.  "  Worthy  adults,"  in  our  church 
language,  mean  adults  professing  repentance  and  faith. 
But  this  is  surely  more  than  a  mind,  not  wwbelieving. 

But  there  are  other  arguments,  we  are  told,  on  this 
subject.  Sacraments,  it  is  said,  are  channels  of  Divine 
grace:  and  infants,  it  is  added,  can  put  no  bar  in  the 
way. 

First.  Sacraments  are  channels  of  Divine  grace. 
This  assertion  appears  to  have  no  definite  meaning,  and 
no  evidence  of  its  truth.  All  the  means  of  grace  are 
channels  of  Divine  mercy,  so  far  as  a  sovereign  Lord  has 
so  appointed  them,  and  chooses  to  make  use  of  them. 
And  his  sacraments  are  pre-eminently  those  means  which 
Christ  has  established  in  his  church.  But  nowhere,  ex- 
cept in  the  Romish  church,  do  we  find  the  sacraments 
spoken  of  as  channels  of  grace,  in  the  sense  of  some 
modern  writers.  Such  notions  has  Professor  Pusey  re- 
specting baptism,  as  a  channel  of  the  blessings  of  salva- 
tion, that  after  having  quoted  from  an  eminent  reformer 
(Zuingle)  not  less  than  seven  benefits  attached  to  bap- 
tism, he  exclaims,  "  In  all  which  there  is  not  a  vestige  of 
any  spiritual  influence."  Then  he  says, — "They  are 
channels  of  Divine  grace  to  the  soul  ;  which  are  closed  up 
indeed  by  unfaithfulness,  yet  are  efficacious,  not  simply  by 
animating  our  faith  ;  but  the  one  by  actually  incorporating 
us  into  Christ,  and  creating  in  our  souls  a  new  principle  of 
life,  and  making  us  partakers  of  the  Divine  nature."  Again 
he  says  : — "  Baptism  is  a  sacrament ;  and  if  so,  it  must 
convey  the  grace  annexed  to  it,  whenever  no  obstacle  is 
placed  in  its  way,  by  the  unworthiness  of  the  recipient. 
Sacraments  do  convey  that  also  which  they  signify.  Since, 
then,  infants  are  incapable  of  opposing  any  obstacle, — and 
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cannot  be  unbelievers, — we  must  conclude,  as  the  whole 
ancient  church  did,  that  the  benefits  of  holy  baptism,  the 
grace  of  baptism,  a  death  unto  sin,  and  a  new  birth  unto 
righteousness,  are  by  virtue  of  the  sacrament  itself  and  of 
the  Divine  institution,  imparted  to  all  infants."  Pref.  xix. 
p.  18. 

Bishop  Bethell  agrees  with  the  Professor  in  contending, 
that  "sacraments  are  means  or  instruments,  through  which 
God  conveys  over  to  the  soul  the  grace  which  they  sig- 
nify ;"  and  also,  that  regeneration  is  confined  to  baptism, 
and  that  infants  are  universally  regenerated  in  baptism. 
This  is  also  the  doctrine  of  Archbishop  Lawrence.  Hence 
it  appears,  that  the  grace  of  regeneration,  &c.  actually 
"  flows"  in  baptism,  as  water  runs  down  its  channel,  and 
that  nothing  short  of  a  positive  obstruction  can  prevent 
the  stream  from  flowing;  but  that  infants  cannot  oppose 
any  obstruction,  or  be  "unbelievers:"  they  therefore  are 
of  course  regenerated  in  baptism  without  exception  ! 

We  would  here  observe,  that  this  notion  of  a  **  chan- 
nel," in  which  Divine  grace  universally  flows,  is  mere 
assertion  and  not  proof.  Not  a  single  argument  is  afford- 
ed for  the  statement,  not  a  single  text  of  Scripture  is 
adduced  for  its  foundation.  It  is  deemed  enough  to  assert, 
that  if  they  be  sacraments,  "  they  convey  the  grace  they 
signify."  But  if  this  be  correct,  they  must  convey  the 
grace  they  signify  to  all  who  receive  them,  without  any 
exception.  This,  indeed,  was  what  Bishop  Mant  originally 
contended  for,  and  must  still  be  true,  if  it  be  correct  that 
sacraments  necessarily  "convey"  grace.  They  must  con- 
vey grace  to  adults  as  well  as  to  infants,  notwithstanding 
they  have  not  faith,  provided  a  neutrality  be  possible,  and 
they  do  not  positively  stop  up  the  channel  by  unbelief. 
Where  is  then  the  use  of  faith  to  receive  it,  or  "  to  close 
with  God,"  as  Bishop  Bethell  says?  That  this  is  a  very 
unscriptural  mode  of  speaking  of  the  sacraments,  needs  no 
proof.  Every  thing  in  the  Bible  is  opposed  to  it.  This 
were  to  tie  Divine  grace  to  the  means  or  channel,  instead 
of  referring  it  to  the  good  pleasure  and  sovereign  will  of 
God.  And  yet,  with  extraordinary  inconsistency,  the 
Professor  says  of  the  new-birth, — "  that,  God  imparts  as 
it  pleaseth  him."  But  this  he  modifies  by  adding, — that 
"  God  calleth  into  his  church  whom  he  wills."  Then 
does  not  God  regenerate  *'  whom  he  wills"  ?  The  only 
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reason  given,  or  evidence  alluded  to,  respecting  baptism 
conveying  grace  as  a  channel,  is,  that  the  fathers  stated 
it  to  be  so.  But  as  the  Scripture  does  not  thus  state  the 
matter,  and  as  that  is  our  only  infallible  guide,  we  must 
withhold  our  assent.  God  has  given  his  ministers  encou- 
ragement to  preach  his  truths  under  the  assurance,  that  his 
"  word  shall  not  return  unto  him  void,  but  shall  accom- 
plish that  which  he  pleaseth,  and  prosper  in  the  thing 
whereunto  he  sends  it."  But  would  any  reasonable  man 
assume  from  such  promises,  that  he  should  never  preach 
or  teach  divine  truth  without  converting  sinners  to  God  ? 
Yet  he  would  be  a  rash  man,  who  shall  assert,  what  can- 
not with  truth  be  asserted  of  baptism,  that  any  soul  shall 
ever  be  converted  from  the  error  of  his  ways  without  the 
"word"  of  God. 

These  modern  writers  however  seem  to  hold,  that  though 
divine  grace  flows  in  the  channel  of  baptism  to  all  who  are 
baptised,  yet  infants  only  are  necessarily  regenerated  by  it, 
because  they  cannot  oppose  any  bar  or  place  any  obstruc- 
tion in  the  way,  or  be  unbelievers  as  adults  may  be.  This 
we  shall  now  consider. 

Secondly, — Infants  cannot  place  a  bar  in  the  way  of 
grace. 

However  confidently  this  may  be  asserted,  we  cannot 
admit  it  in  this  gratuitous  shape,  standing  as  it  does, 
without  Scripture,  reason,  or  fact.  If  the  assertion  has 
any  meaning,  and  is  not  made  under  the  notion,  that 
positive,  intelligent  and  active  opposition  is  necessary  to 
stop  up  the  channel  of  divine  grace  in  baptism,  we  con- 
sider it  to  strike  at  the  root  of  "  original  sin."  Infants 
can  place  "  no  obstruction"  !  They  cannot  be  "  insin- 
cere"— they  cannot  be  "  unbelievers" !  What  is  meant 
by  no  obstruction  ?  Is  original  sin,  no  obstruction  ?  Is 
"  the  fault  and  corruption"  of  our  nature,  no  obstruction  ? 
Infants  cannot  be  unbelievers  !  Why,  what  is  the  cha- 
racter of  that  being  who  is  "  very  far  gone  from  original 
righteousness,  and  is  of  his  own  nature  inclined  to  evil"? 
Then  disinclined  to  good.  And  yet  he  cannot  be  unbe- 
lieving !  Why,  the  whole  corruption  of  human  nature  is 
"  unbelieving."  Depravity,  through  original  sin,  is  full  of 
unbelief,  as  faith  in  Christ,  according  to  our  Homilies,  is 
"  full  of  good  works."  "  Unworthiness  of  the  recipient"  ! 
Surely  all  infants,  before  they  are  renewed  and  born  again, 
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are  unworthy,  and  must  be  received  as  such,  unless  the 
"  indulgence"  of  God  and  the  charity  of  the  church,  con- 
descend to  accept  the  pledge  of  their  sponsors  as  of  the 
same  character  with  faith  belonging  to  themselves.  Then 
and  then  only,  in  "  the  eye  of  the  church,"  can  infants  be 
allowed  to  be  classed  with  those  who  "  rightly,  worthily 
and  with  faith  do  receive"  the  holy  sacrament. 

"  The  whole  church,"  says  Professor  Pusey,  "  supposed 
that  baptism  bestowed  upon  all  infants  all  the  benefits 
whereof  it  was  the  channel  and  instrument  to  the  adult 
believer."  p.  86.  "Supposed" — on  what  ground ?  There 
is  none  apparent,  but  the  "  supposed"  "  imputed"  faith 
of  the  church  or  of  their  sponsors  ?  "All  the  benefits"- 
true,  if  they  supposad  one,  they  must  suppose  all.  Still 
when  this  was  done,  the  whole  was  but  *'  supposed,"  that 
is,  hypothetical  after  all.  For  if  you  do  not  allow  and 
impute  some  one's  faith  to  the  infant,  which  is  not  his  by 
actual  enjoyment  and  personal  possession,  you  have  not  a 
shadow  of  encouragement  for  infant  regeneration  :  and  if 
you  do  accept  another's  faith  as  his,  you  accept  what  is 
only  a  supposition  for  a  reality.  And  who  that  has  not 
lost  his  conscience  or  his  understanding,  will  still  insist, 
that  the  faith  of  another  is  in  fact,  according  to  the  divine 
economy,  of  equal  reality,  and  equal  efficacy,  with  his 
own  !  ! 

"  Out  of  the  abundance  of  the  heart,  the  mouth  speak- 
eth."  If  our  native  depravity  has  nothing  obstructive  or 
repulsive  in  itself  to  the  flow  of  divine  grace  in  baptism, 
how  can  its  genuine  life  or  active  operations  be  obstruc- 
tive? Surely,  it  is  not  the  amount  of  corruption  alone,  or 
years  of  active  sin,  but  the  very  nature  of  human  depra- 
vity, which  stands  opposed  to  divine  grace,  and  contrasts 
with  it :  for  out  of  this  all  wickedness  arises. 

But  all  this  is  contrary  to  the  very  character  of  baptism 
as  our  church  administers  it,  and  wholly  inconsistent  with 
every  right  view  of  the  case,  as  the  following  particulars 
clearly  shew  : — 

1.  Baptism  as  a  duty  demands  and  supposes  faith  in 
the  adult—"  If  thou  believest ;"  and  without  faith,  there 
is  no  promise  of  a  blessing ; — but, 

2.  By  contending  for  regeneration  as  always  accom- 
panying baptism  in  infants,  the  pledge  of  sponsors  is  made, 
not  merely  by  a  charitable  admission,  but  in  fact,  equal 
to  actual  faith  in  adults. 
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3.  Regeneration  in  baptism,  by  their  own  system,  re- 
quires in  adults  repentance  and  faith  ;  and  what  can  be 
found  in  infants  equal  to  these  in  adults?     The  answer 
is,— - 

4.  That  they  are  "  not  unbelieving,"  or,  according  to 
Archbishop   Laurence,  that   they   are   "innocent;"   by 
which  we  are  to  understand,  as  we  suppose,  that  they  are 
not  guilty  of  actual  transgression.     But  both  these  are 
mere  negatives,  to  which  no  blessing  is  promised  in  the 
word  of  God.     To  which  we  may  add, — 

5.  That   children  often  exhibit  very  early   an  awful 
degree  of  depravity  and  much  positive  corruption  ;  and 
that  very  few  manifest  any  evidence  of  being  sanctified 
from  the  womb  : — "  The  wicked  are  estranged  from  the 
womb ;  as  soon  as  they  are  born,  they  go  astray,  speaking 
lies." 

6.  To  speak  then  of  children,  as  if  they  had  by  nature 
nothing  in  them  opposed  to  God's  operations  in  baptism, 
is  contrary  both  to  Scripture  and  to  fact. 

We  consider  the  preceding  and  other  statements  of  the 
authors  referred  to,  not  only  as  having  no  foundation 
in  Scripture,  but  as  ANTISCRIPTURAL  and  also  INCON- 
SISTENT. 

First,  They  are  antiscriptural. 

We  do  not  hesitate  to  assert,  that  the  doctrine  of  bap- 
tism as  a  channel  conveying  grace  and  regeneration,  is 
not  only  without  authority  from  the  Scripture,  but  that  it 
is  against  Scripture.  We  may  inquire  whence  is  this 
notion  derived  ?  The  Scripture  does  nowhere  say,  that  all 
infants  are  regenerated  in  baptism.  It  is  true  indeed  that 
Professor  Pusey  considers  that  the  ancient  fathers  made 
John  iii.  5,  "born  of  water  and  of  the  Spirit,"  their  first 
and  chief  corner-stone.  This  text  we  have  already  exa- 
mined, and  found  that  interpretation  to  consist  in  mistake 
and  error.  But  we  wish  now  to  examine  the  working  of 
this  system  as  it  respects  infants  and  infant  baptism. 

The  Professor  writes, — "  Regeneration  is  connected 
with  baptism,  and  it  is  nowhere  disconnected  from  it." 
p.  12.  "  The  comparison  with  circumcision,"  is,  he 
assures  us,  the  way  "  to  bring  down  baptism  from  a  sacra- 
ment of  Christ  to  the  character  of  the  signs  of  the  older 
dispensation.  Circumcision  was  the  seal,  but  no  sacra- 
ment. St.  Paul  speaks  of  circumcision,  which  is  a  sign 
and  seal  only."  p.  12.  38.  131,  139.  "The  case,"  h.e 


28  BAPTISM  BY  THE  CHURCH. 

says  in  another  place,  "  is  needlessly  embarrassed  by  a 
reference  to  adult  baptism,  since  what  we  are  now  con- 
cerned with,  is,  whether  our  infants,  who  oppose  no  ob- 
stacle to  God's  grace,  do,  by  virtue  of  his  institution, 
receive  that  grace.  The  questions  are  entirely  distinct ; 
nor  could  any  conclusion,  which  we  might  come  to,  as  to 
the  unbelieving  adult,  affect  the  case  of  our  infants,  who 
cannot  be  unbelievers.''  p.  171. 

Bishop  Bethell  also,  with  some  modification  of  language 
not  easy  to  be  comprehended,  makes  an  essential  differ- 
ence between  the  effects  of  circumcision  and  baptism,  and 
the  blessings  directly  bestowed  by  them,  though  he  admits 
of  a  certain  analogy  between  them.  He  says  : — 1.  "  Cir- 
cumcision is  accompanied  with  no  promise  of  forgiveness 
of  sins,  the  gift  of  the  Holy  Ghost,  salvation,  or  eternal 
life.  It  follows  therefore  that  the  privileges  which  it 
directly  confers  are  temporal."  2.  "  It  was  a  ceremony 
from  which  females  were  excluded.  The  privileges  there- 
fore which  it  directly  bestowed,  were  such  as  are  peculiar 
to  males,  and  consequently  were  not  of  a  spiritual  nature." 
Note  in  p.  53. 

Such  mistakes  as  the  foregoing  are  fatal  to  the  whole 
system.  His  lordship  confounds  the  blessings  of  circum- 
cision ("  which  was  not  of  Moses,  but  of  the  fathers," 
John  vii.  22.)  with  "  the  blessings  and  privileges  explicitly 
promised  in  the  Mosaic  covenant,"  p.  49.  By  this  means 
he  secularizes  the  spirituality  of  the  covenant  which  God 
made  with  Abraham, — strips  it  of  its  promised  blessings 
— "  I  will  be  your  God,  and  ye  shall  be  my  people," — 
makes  the  expectations  of  the  covenant  to  terminate  in 
temporal  privileges, — and  yet  allows  in  another  place, 
that  the  fathers  looked  for  spiritual  and  eternal  mercies, 
which,  on  his  own  interpretation,  their  covenant  never 
promised,  and  their  sacrament  never  symbolized  ! ! 

What  a  perilous  system  must  this  be  !  It  compels  its 
advocates  to  abandon  all  connection  with  circumcision 
and  adult  baptism,  lest  it  should  be  darkened  by  illustra- 
tion from  the  one,  and  checked  by  the  faultering  pace  of 
the  other  !  But,  now  circumcision  and  adult  baptism 
being  laid  aside,  and  all  reference  to  them  forbidden,  as 
falling  vastly  below  the  requirement,  we  may  ask,  what  do 
these  authors  gain  to  the  doctrine  of  infant  regeneration 
in  baptism  ?  They  contend  most  determinately,  that  the 
text  in  John  iii,  5,  applies  to  "  Infants  directly,  univer- 
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sally  and  efficaciously."  But  this  is  most  certainly  an 
error.  For  our  Lord  never  mentions  any  thing  respecting 
infants  in  the  whole  of  his  conversation  with  Nicodemus : 
and  we  have  no  direct  information  in  the  New  Testament 
about  the  efficacy  of  baptism  as  applicable  to  them.  The 
only  possible  way  in  which  we  can  arrive  at  any  conclusion 
respecting  infants,  is  through  the  medium  of  circumcision 
and  ac?w//-baptism,  unless  on  the  general  principle  of  their 
being  sinners,  and  needing  salvation.  But  we  would 
observe : — 

1.  If  there  be  no    "  analogy "    between  circumcision 
and   baptism,  we   cannot   derive  the  existence  of  infant 
baptism  from  circumcision,  much  less  its  efficacy;  because 
on  this  scheme  they  have  no  essential  properties  in  common. 

2.  If  the   "  questions"  of  adult  and  infant  baptism  be 
so  entirely  distinct,  that  "  no  conclusion  can  be  derived 
from  the  one  to  the  other,  we  fail  in  this  part  again :  so 
that  instead  of  gaining  evidence  to  the  efficiency  of  infant 
baptism,  we,  by  rejecting  its  analogy  with  circumcision 
and  adult  baptism,  lose  entirely  the  very  rite  of  infant 
baptism  ;  because  it  is  wholly  suspended  on  the  strength 
of  that  which  is  declined  as  useless. 

3.  If  we  resort  to  the  principle,  that  infants  are  sinners 
in  common  with   adults,  and  that  therefore,  as  they  need 
salvation,  they  need  also  the  seal  of  salvation :  it  must 
still  be  observed,  that  Christ  did  not  command  infants  to 
be  baptized  ;    nor  is  there  any   "  institution"  in  the  New 
Testament   to   that   effect,  but   through  adults,  in  whose 
situation  and  circumstances  infants  are  involved. 

Our  church  derives  the  Institution  of  this  rite  to 
infants, — from  Christ's  general  command,  "  Go  ye,  teach 
and  baptize  all  nations," — from  circumcision,  which  bap- 
tism succeeds,  and  of  which  it  takes  the  place, — and  from 
Christ's  "  good  will  "  shewn  towards  infants,  and  his  de- 
claration, that  "  of  such  is  the  kingdom  of  heaven." 

Thus  we  perceive,  that  the  essential  difference  which  is 
assumed,  between  the  efficacy  of  infant  and  adult  baptism, 
is  wholly  without  foundation  in  Scripture:  and  indeed, 
that  the  entire  body  of  evidence,  as  to  infant  baptism,  is 
secondary  and  derived  from  adults  to  infants,  or  inferred 
from  general  principles  and  from  the  kindred  institution  of 
the  "  older  dispensation."  The  circumcision  of  infants, — 
our  Saviour's  kind  attentions  to  them, — and  the  stipula- 

c  3 
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tions  of  their  sureties,  are  surely  grounds  for  charitable 
hope  and  Christian  encouragement :  but  to  assume  the  uni- 
versal and  absolute  regeneration  of  infants  in  baptism  as 
a  fact,  while  the  regeneration  of  adults  is  admitted  to  be 
only  hypothetical,  is  wholly  inconclusive,  and  extremely 
absurd. 

Secondly ,  they  are  inconsistent. 

Bishop  Bethell  introduces,  and  in  his  way,  answers  the 
plea,  that  our  services  are  general  in  their  language  : — 
"  This  we  are  told,"  says  the  Bishop,  "  is  the  principle 
on  which  all  public  documents  proceed,  and  on  which  our 
common  prayers  are  necessarily  compiled.  For  instance, 
the  confessions  of  the  church  are  couched  in  general 
terms,  without  leading  us  to  suppose,  that  every  person 
who  joins  in  them  really  feels  the  weight  of  his  sins.  The 
same  generalized  language  pervades,  we  are  told,  the 
whole  body  of  the  Epistles,  in  which  all  the  converts  are 
addressed,  as  saints  elect,  beloved  of  God,  and  sanctified 
in  Christ  Jesus  ;  though  there  can  be  no  doubt  but  that 
many  of  their  number  could  have  no  just  claims  to  these 
appellations.  Upon  the  same  principle, since  it  is  not  denied, 
that  some  persons  are  regenerate  in  baptism,  and  we  cannot 
distinguish  those  who  receive  this  blessing  from  those  who 
are  excluded  from  it,  in  the  language  of  charity  we  declare 
every  baptized  individual  regenerate."  p.  98,  99.  (We 
consider  these  instances  applicable  and  just.  But  in 
addition  to  these,  it  must  not  be  forgotten,  that  "  every 
individual,"  before  he  is  declared  regenerate,  makes  at 
baptism  an  express  and  explicit  profession  of  his  faith  in 
Christ,  and  pledges  himself  to  be  faithful  to  God  for  ever.) 
To  all  this  his  lordship  answers  thus: — "Undoubtedly 
public  documents  addressed  to,  or  formed  for  the  use 
of  large  bodies  of  men  must  employ  a  generalized  lan- 
guage :  and  Common  Prayers  can  be  composed  only 
on  the  supposition,  that  they  who  join  in  them  enter  on  the 
duty  with  sincerity  and  devotional  feeling.  Nor  will  it,  I 
apprehend,  be  contended,  that  all  those  who  join  in  the 
prayers  and  confessions  of  our  Church,  are  truly  devout 
and  contrite ;  or  that  all  the  members  of  the  apostolical 
churches  were  such  persons  as  their  Christian  profession 
implied  and  required.  But  I  do  not  see  what  analogy 
there  is  between  public  documents  and  proclamations,  the 
Common  Prayers  of  the  Church,  or  the  Epistles  of  the 
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Apostles  to  considerable  bodies  of  converts,  and  an 
authoritative  declaration,  pronounced  by  the  minister  on 
particular  individuals."  p.  99.  In  reply  to  this — 

1.  Let  us  suppose  a  whole  congregation  or  a  whole 
church,  such  as  that  at  Ephesus,  baptized,  or  confirmed 
at  once  ;  and  let  us  ask,  whether  any  discrimination  would 
or  could  be  made  in  declaring  the  whole  number  regene- 
rate, in  any  way  different  from  the  declaration  made  when 
single  individuals  are  baptized  ?     Sometimes  many  hun- 
dreds,  yea,    probably    several  thousands   at   the  day  of 
Pentecost,  were  baptized  at  one  time.     And  occasionally 
a   great  number  come  together  to  receive  the  marriage 
ceremony.     Is  the  marriage  less  valid,  or  the  regeneration 
declared  to  many  at  once  less  real,  or  less  important,  than 
when  pronounced  upon  them  individually  ?      His  lordship 
must    conclude  from  the  universal   practice  of   bishops 
at  confirmations,  that  our  church  does  not  consider  her 
blessings  diminished  by  any  such  variation  of  circum- 
stances, whether  they  be  declared   to  and  accepted  by 
"  many  or  by  few."     His   lordship's   argument  then  is 
wholly  without  force  or  just  application. 

2.  The  bishop    afterwards  adds, — "  We  know  that  in 
the    case  of   adults,   this   declaration    proceeds   upon   a 
persuasion  of  their  sincerity."      And  are  the  prayers  of  a 
congregation,  or  the  epistles  of  an  Apostle,  written  on  any 
other  principle!     Then  the   "analogy"    between  public 
and  private,  between  collective  bodies  of  men  and  single 
individuals,  which  his  lordship  cannot  perceive,  is  strictly 
identical.      There  is  really  no  difference.     Then  his  lord- 
ship instantly  flies   off  from  disproving,  as  he  professes, 
the  analogy  between  individuals  and  congregations,  to  the 
case  of   infants,  who,  he  repeats,  are  "  incapable  of  in- 
sincerity ;  "  which  case  we  have  already  considered  ;  and 
in  which  he  begs  the  question. 

His  lordship  again  reverts  to  the  same  argument,  and 
alludes  to  the  burial  service  : — "  But  it  will  scarcely,"  he 
says,  "  be  contended,  that  there  is  any  analogy  between  a 
mere  charitable  hope  and  an  unequivocal  and  authoritative 
declaration,  or  thanksgiving  for  mercies  actually  received." 
p.  104. — there  are  at  least  two  fallacies  involved  in  this 
short  sentence:  — 

1.  This  "unequivocal  and  authoritative  declaration," 
so  much  and  so  repeatedly  insisted  on,  is  at  most  only 
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hypothetical,  and  asserted  upon  considerations  which  the 
bishop  himself  admits  in  the  case  of  adults  to  be  uncer- 
tain, and  which  facts  prove  to  be  frequently  unreal. 
What  then  becomes  of  the  "  authoritative  declaration," 
which  in  some  cases  is  proved  to  be  without  meaning  and 
without  truth?  If  pronounced  on  profession  and  charitably 
admitted  on  the  presumption  of  sincerity,  when  facts  prove 
the  mis-application,  the  sin  lies  only  at  the  door  of  the 
pretender.  But  if  a  higher  tone  be  assumed,  and  an 
"  unequivocal  declaration"  made  on  particular  individuals, 
we  may  surely  ask,  "  by  what  authority  doest  thou  this, 
and  who  gavethee  this  authority?" 

2.  "  Mercies  actually  received  ! "  But  we  would  on 
this  observe,  that  our  baptismal  offices  speak  of  blessings 
which  his  lordship  is  backward  to  acknowledge,  if  not 
positively  to  deny.  We  shall  further  inquire  into  this 
matter.  It  is  not  always  easy  to  see  the  end  of  our  own 
assumptions.  But  if  blessings  are  assumed  as  "  actually 
received,"  they  must  be  capable  of  proof  by  the  testimony 
of  facts ;  yes,  by  facts,  unless  they  are  mercies  incapable 
of  proof  either  in^themselves  or  in  their  connexions.  But 
there  are  no  such  mercies  spoken  of  in  Scripture  or  by 
our  Church,  with  respect  to  spiritual  regeneration. 

We  may  fairly,  we  conceive,  conclude  this  subject  by  say- 
ing, that  Bishop  Bethell  and  Professor  Pusey  have  done  no- 
thing, when  fairly  examined,  to  invalidate  the  HYPOTHE- 
TICAL nature  of  the  regeneration  declared  in  baptism, 
even  as  it  respects  the  case  of  infants  themselves.  Their 
solutions  and  evasions  as  to  the  "  sincerity"  required  in 
and  supposed  to  be  afforded  by  infants  in  baptism,  are 
quite  inconsistent  with  the  system  adopted  by  our  church, 
and  lead  them  into  assumptions  and  declarations  well  nigh 
subversive  of  original  sin  and  human  depravity,  of  infant 
baptism,  and  possibly,  of  the  genuine  scriptural  character 
of  the  Spirit's  operations.  While  they  allow,  that  in  the 
case  of  adults,  a  charitable  and  conditional  regeneration 
only  is  conveyed  in  baptism,  they  afford  no  satisfactory 
evidence  why  they  separate  the  case  of  infants  from  that  of 
adults ;  which  two  cases  the  Scripture,  the  primitive 
fathers,  and  our  own  church,  have  united  together :  or 
why  regeneration  of  infants  in  baptism  should  not  be 
considered  hypothetical,  as  well  as  that  of  "  persons  of 
riper  years." 
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AT  the  close  of  this  Fifth  Tract,  we  consider  it  right  to 
tell  the  reader  that  our  strength  will  not  enable  us  to  com- 
plete our  design  respecting  the  future  numbers  with  so 
much  expedition  as  the  past.  Though  we  hope,  and  in- 
tend, if  it  please  the  All-wise  Disposer  of  all  events,  to 
finish  our  original  proposal  respecting  eight,  or  possibly 
nine  numbers,  should  we  be  encouraged  to  proceed. 
Before  we  hint  at  the  character  of  our  future  numbers,  it 
may  not  be  amiss  to  recapitulate  briefly  what  has  already 
been  effected  :  for,  though  it  be  true  that  many  important 
subjects  in  the  present  controversy  remain  to  be  unfolded, 
the  whole  scheme  is  now  in  substance  before  the  reader. 

No.  I. 

This  Tract  defines,  explains,  and  we  hope  proves,  both 
from  Scripture  and  the  Church  of  England,  the  true  nature 
of  that  change  of  heart  and  life  which  is  necessary,  and 
which  leads  to  salvation,  designated  under  the  term  Re- 
generation or  New  Birth.  We  are  aware  that  our  defini- 
tion and  exposition  of  the  new  birth,  as  a  *  HOLY  NATURE 
implanted  in  the  soul  by  the  Spirit  of  God*  and  explained 
to  imply  an  abiding  principle  of  spiritual  life,  may  seem 
to  more  persons  than  Archbishop  Lawrence,  whose  state- 
ment we  there  decline,  to  bear  a  meaning  which  the  meta- 
phor of  the  "  new  birth'1  will  not  justify.  But,  as  we 
there  stated,  we  purposely  adopted  that  comprehensive 
mode  of  expression,  not  from  any  wish  to  include  therein 
the  disputed  point  of  final  perseverance,  or  merely  be- 
cause we  wished  to  give  an  exposition  which  must,  if 
admitted,  be  subversive  of  the  "  Baptismal  Regeneration" 
of  our  adversaries ;  but,  especially,  because  we  are  per- 
suaded that  the  Scripture  and  our  Church,  and  probably 
the  "  Ancient  Church,"  also  (as  admitted  by  Dr.  Pusey, 
1,52)  "  included  —  in  the  new  birth  bestowed  by  God,  — 
the  spiritual  life  conformable  thereto  —  as  the  ripened 
corn  in  the  seed,  the  future  intellectual  man  in  the  babe," 
or  the  spiritual  man  in  the  new  born  child. 

In  our  examination  of  the  church's  use  of  regenera- 
tion or  new  birth,  we  found  nothing  which  contradicted 
our  definition  :  but  as  the  new  birth  implies  the  first 
beginning  of  the  new  life,  we  admit  that,  where  the  new 
birth  is  spoken  of  as  occurring  in  Baptism,  it  cannot  have 
precisely  this  meaning  in  that  one  place.  The  true  idea 
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which  it  there  bears  is  implied  in  what  we  have  said  upon 
the  hypothetical  admission  of  the  new  birth,  and  it  may 
hereafter  receive  some  further  especial  notice. 

No.  II. 

In  this  Tract  we  endeavour  strictly  to  abide  by  the 
same  holy  meaning  of  regeneration :  and  therefore  of 
course  find  it  necessary  to  overturn  all  those  modified  ex- 
positions which  have  been  invented  for  the  sake  of  con- 
forming to  the  language  of  our  offices,  whilst  their  spiri- 
tual meaning  was  reserved  for  future  application.  We, 
however,  endeavoured  to  prove  that  no  meaning  will 
comport  with  the  subject  generally,  or  with  the  require- 
ments of  Baptism,  especially,  but  a  truly  spiritual  meaning 
of  the  "  new  birth  unto  righteousness,"  And  that  no 
principle  but  this  can  be  consistently  worked  upon  in  our 
ministerial  instructions. 

No.  III. 

We  consider  the  most  essentially  important  Tract  of  the 
Series,  because,  as  we  view  the  matter,  it  leaves  very  little 
more  to  be  desired  in  order  to  settle  the  whole  dispute,  so 
far  as  Scriptural  testimony  is  concerned.  We  are  de- 
cidedly of  opinion  that  the  sole  difficulty  has  arisen  from 
mixing  up  together  as  one  source,  of  nearly  equal  autho- 
rity, inspired  and  uninspired  testimony.  And  we  humbly 
confess,  and  beg  forgiveness  of  God  for  our  sin,  that  we 
were  for  many  years  under  blindness  and  bondage  from 
the  same  cause.  And  we  could  not  either  fully  compre- 
hend the  nature  of  the  subject,  or  give  a  satisfactory 
account  of  our  faith  respecting  it,  till  (we  almost  believe 
from  a  suggestion  of  the  present  Bishop  of  Calcutta)  we 
determined,  in  faith  and  prayer,  to  make  human  authority 
secondary  only,  and,  as  Dr.  Pusey  advises,  go  to  our 
" Saviour's  feet  —  and  think  (apart  from  modern  systems} 
what  his  words,  teachably  considered,  would  lead  to  — 
and  to  inquire,  not  what  the  words,  in  themselves  may 
mean  —  but  what  they  must  mean  in  his  mouth  who  spoke 

them." When  we  had  been  brpught  to  submit  to,  and 

to  study  our  "  Saviour  s  words"  as  a  primary,  intelligible, 
and  authoritative  form  of  instruction,  unshackled  by  com- 
ments or  opinions,  we  obtained  an  entirely  new  perception 
of  the  whole  case,  arising  out  of  the  meaning  of  our 
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Lord's  words,  "  water  and  the  Spirit,"  plainly  and  literally 
understood.  And  hence  we  and  our  brethren  who  have 
attended  to,  so  as  to  comprehend,  the  subject,  find  not  a 
vestige  of  difficulty  respecting  it  in  all  the  word  of  God. 
With  the  same  ideas  in  rnind — 

No.  IV. 

Makes  special  inquiry  into  the  nature,  the  obligations, 
and  the  end  of  the  Sacraments  of  the  Lord's  Covenant 
with  his  people.  In  which,  connected  with  the  inquiry 
into  ihejftrst  origin  of  Baptism,  which  was  pursued  in  the 
commencement  of  No.  III.,  we  find  that  the  pretension 
that  our  "  Saviour's  Institution  —  and  words  of  blessing" 
endowed  the  Sacrament  of  Baptism,  above  that  of  Cir- 
cumcision, with  virtue  to  "  convey  the  Holy  Spirit,"  is 
an  invention  imposed  upon  the  Church  solely  by  the 
authority  of  man.  It  also  further  appeared  that  Circum- 
cision and  Baptism  are  sacraments  of  the  same  Covenant, 
that  they  perform  the  same  office,  and  signify  and  seal 
the  same  covenant  blessings.  And  that  those  blessings 
are  only  promised,  and  "  annexed"  to,  those  spiritual  af- 
fections of  the  mind  and  heart  which  lead  the  soul  from 
other  modes  of  confidence,  to  rest  on  Christ  alone  for  sal- 
vation. Hence,  then,  Baptism  legitimately  and  constitu- 
tionally was  intended  as  a  door  of  admission  "  into  the 
kingdom  of  God,"  and  among  them  who  "  should  be 
saved :"  and  to  form  a  spiritual  line  of  demarkation  be- 
tween the  Church  of  Christ  and  the  sinful  world.  Mere 
outside  professors,  therefore,  who  come  to  be  baptised, 
entirely  mistake  and  desecrate  this  holy  rite ;  and  while 
they  bring  not  the  qualifications  it  requires,  so  they  ob- 
tain not  the  blessings  which  it  seals. 

No.  V. 

Goes  entirely  on  the  same  subject  in  our  Church,  and 
shews  in  correspondence  with  the  Scriptures,  that  her 
documents  require  the  gracious  spirit  of  faith  and  repent- 
ance in  order  to  Baptism  and  Salvation.  And  that  infants 
are  admitted  on  the  principle  of  faith,  hope,  and  charity, 
into  the  same  expectations  with  adults,  by  a  substitution 
of  the  sponsion  of  a  parent,  for  the  answer  of  the  child. 
According  to  our  Lord's  instruction  every  true  member  of 
his  "  kingdom"  is  "  born  of  water  and  of  the  Spirit ;"  and, 
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as  most  in  primitive  times  were  so,  and  all  are,  at  all 
times,  required  to  be  so,  baptism  by  water  and  the  Spirit, 
which  are  always  united  in  the  true  church,  and  men 
mistook  the  professing  for  the  real  ;  that  which  was  ori- 
ginally almost  universally  real,  is  now  rarely  so,  and  thus 
a  primitive  practical  truth,  has  become,  by  our  depravity, 
one  of  the  most  pestilential  errors  in  the  Church  of  God. 


With  respect  to  future  Numbers,  should  we  be  able  to 
execute  them,  we  shall  just  specify  the  subjects  in  view, 
without  determining  their  arrangement  or  order.  Namely  ; 

—  An  inquiry  into  the  claim  of  the  primitive  Christian 
Fathers. 

—  A  further  examination  of  some  of  the  principal  argu- 
ments of  Dr.  Pusey  and  Bishop  Bethell,  &c.  with  an  ex- 
hibition of  the  leading  consequences  of  Baptismal  Re- 
generation. 

—  To  investigate  the  legitimate  effects  of  Scriptural 
Regeneration,  and  thus  seek  to   arrive  at  an  answer  to 
this  important  question  ;    i.  e.  whether  any  persons  have 
a  right  to  assume  that  they  are  regenerate,  unless  upon 
the  exhibition  of  those  conditions  of  the  covenant  which 
they  pledged  at  Baptism ;  viz.  repentance,  faith,  and  a 
holy   life.      And   whether  children,    as    "they  come  to 
age,"  can    fairly    be   exempted    from   the   same  condi- 
tions ? 

—  Illustrate   and   defend    the   hypothetical  nature   of 
Regeneration  by  an  appeal  to  the  liberty  which  Arch- 
bishop Lawrence,  Bishop  Bethell,  and  Dr.  Pusey,  take  in 
their  discussion  of  the  subject. 

—  Answer  some  objections,  and  obviate  some  minor 
difficulties. 

As  this  subject  is  becoming,  and  indeed  has  become, 
awfully  interesting  and  important,  we  request  that  our 
readers  will  pray  that  Almighty  God  may  dispose  the 
hearts  of  men  to  embrace,  and  their  understandings  to 
perceive  truth  from  error,  and  evermore  retain  the  "  unity 
of  the  Spirit  in  the  bond  of  peace  and  in  righteousness 
of  life." 
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